
Shabbat  
Shalom 

30 Sivan 5777 

June 24, 2017 

Parashat Korach 

This Week at Beth El Synagogue 

Gabbai Schedule 
Contact the scheduled gabbai if you’d like to     

request an aliyah, other honor, or to volunteer to 

lead a service in the Main Sanctuary  Gabbaim will 

try to accommodate requests made on Shabbat 

morning (by 10:15am, before the Torah service) but we ask for 

your understanding if all honors have been previously claimed 

during the week. 

Upcoming Events: 

 
 Wed. 6/28 Weekly Wednesday Minyan 

 Sat. 7/1 Shabbat Morning Orthodox Kehillah Services 

 Sat. 7/1 Shabbat Morning Services 

 Wed. 7/5 Weekly Wednesday Minyan 

 Sat. 7/8 Shabbat Morning Orthodox Kehillah Services 

 Sat. 7/8 Shabbat Morning Services 

 Wed. 7/12 Weekly Wednesday Minyan 

 Sat. 7/15 Shabbat Morning Orthodox Kehillah Services 

 Wed. 7/19 Weekly Wednesday Minyan 

 Sat. 7/22 Shabbat Morning Orthodox Kehillah Services 

 Sat. 7/22 Shabbat Morning Services 

 Wed. 7/26 Weekly Wednesday Minyan 

 Sat. 7/29 Shabbat Morning Orthodox Kehillah Services 

 Sat. 7/29 Shabbat Morning Services 

 Mon. 7/31 Tish’a B’Av Community Services  

 Wed. 8/2 Weekly Wednesday Minyan 

 Thu. 8/3 MoB Night at the Durham Bulls 

 

Beth El is a welcoming community of members with diverse 

backgrounds, ideas, levels of knowledge, and observance. We 

are an egalitarian Conservative congregation, and a member of 

the Southeast Seaboard district of United Synagogue of 

Conservative Judaism (USCJ), and the Orthodox Union.  

7/1 Hukkat 

Roger Perilstein 

rperilstein@hrc-pa.com 

 

 

919-286-9814 

7/8 Balak 

Matt Diamond 

mattdiamond@mindspring.com 

 

 

919-906-6545 

7/15 Pinchas 

Bernice Fischer 

Bernie.fischer@duke.edu 

 

 

919-493-0306 

7/22 Mattot-Masei 

Isaac Price 

isaac@isaacprice.org 

 

 

919-866-5453 

  

 
Saturday, June 24: 
Orthodox Kehillah Services   9:00 am 
Main Sanctuary Services     9:30 am 
Havdallah     9:18 pm 
 
Wednesday, June 21: 
Weekly Wednesday Minyan    8:00 am 
  
   
Friday, June 23:  
Candle Lighting     8:18 pm 
 
         
 
 
 

Kiddush is sponsored by:  
JoAnn & David Rubin and Elaine & Lee Marcus in honor of their 
50th wedding anniversaries  



Beth El Synagogue 

1004 Watts Street 
Durham, NC 27701 

919.682.1238 
info@betheldurham.org 
www.betheldurham.org 

Rabbi: Daniel Greyber 
Rabbi Emeritus: Steven Sager 

Synagogue President: Noah Pickus 

Adelah bat Avrom v’Chenya 

(Adele Abramowitz) 

Chana bat Malka 

Chana Leah bat Sarah (Anna    

Crollman) 

David ben Sarah  

(David Leitner) 

David Yosef ben Avraham 

v’Chana (Donald Goldstein) 

Esther bat Yankale Sura 

Esther Malka bat Chaya 

Fruma  

(Elinor Fleishman) 

Gershon Yonah ben Tevya 

haKohen v’Chanah Leah 

haLevi (Harlan Gradin) 

Herschel David ben Aharon 

haKohen u'Bela Miriam  

Israel ben Zalman u’Malkah 

Leah bat Miriam (Eileen 

Abramson) 

Malka bat Leah (Meg 

Anderson) 

Malka Chana bat Basha 

Rachel 

M’cor Eyshel bat Esther Tzvia 

Michael Pinchas ben 

Binyamin v'Rachel  

Mishulamit bat Maryam 

(Marcia Hogan) 

Miriam bat Batya (Joyce 

Gudeman) 

Miriam Shifra bat Issur 

(Margaret Sachs) 

Moshe Yosef ben Vishka Elka 

(Michael Perkins) 

Ovadya ben Esther Malkah 

(Ovadya Fleishman) 

Sarah bat Hinda  

(Sylvia Dante) 

Sarah Gittel bat Rut (Sue 

Perlo) 

Shalom ben Sprintze (Stanley 

Ramati) 

Shira Batya bat Meirav 

Shmuel ben Shoshana 

Shrage ben Devorah Leah 

(Phillip Samuel Ramati) 

Shraga Feivel ben Leib (Philip 

Skoletsky) 

Sura Malka bat Rivka (Molly 

Grossinger)  

Tuvia ben Shmuel v’Tziporah  

(Tovia Lebovich) 

Tziporah bat Esther 

Ya’akov Roni ben Margalit 

Yehoshua Heschel ben Tova 

Gitel (Joshua Shatz)  

 

 

Alvin Jacobson 

Anne Boyd 

Alan Marty  

Christine Walters 

Ezra Rapport 

Gail Freeman 

Harold Strauss 

Helen Rosenberg 

Jack Reich 

Jeff Shields 

Joyce Romm 

Ken Walkters 

Lauren Schiro 

Netta Boswell 

Orrie Wilner 

Richard Roth 

Sidney Barker 

 

 

 

 

 

 

 

 

 

Please contact the synagogue 

office with any additions or 

changes to this list.  

Refuah Shleymah  רפואה שלמה 

Parashat Korach 
Adapted from http://www.jtsa.edu/jts-torah-online 

 

How to deal with a demagogue? Parashat Korah offers a case study in what works and what 
doesn’t. 

The parashah begins with a dramatic confrontation. Korah gathers together with Datan, 
Aviram, On, and 250 community leaders, and hurls accusations at Moses and Aaron: 

You have gone too far [literally: You have too much]! For all the community 
are holy, all of them, and the Lord is among them. Why do you raise 
yourselves above the Lord’s congregation? (Num. 16:3) 

His claim is classic demagoguery: Korah lies, but his assertions are hard to disprove; he accuses 
his opponents of his own secret intentions; he appeals to populism, when he is in fact driven by 
his ego; he distorts the truth with oversimplifications; and he seizes a moment when the 
people are demoralized and vulnerable. 

How does Moses respond? He initially tries reason, appealing to the rebels’ better nature (16:8
-11).  When that fails, he then proposes a test to reveal the truth: each member of the rebel 
group will appear before God with a fire-pan, with incense and fire, and God will reveal who is 
truly acting on God’s behalf (16:5-7, 16-18). The rebels apparently agree, but anticipating the 
showdown, support for Korah only grows: 

That entire night [Korah] went to the tribes, and convinced them. He said, 
“are you under the impression that it is only for myself that I care? I care for 
all of you! These [Moses and Aaron] come and take all of the positions of 
greatness”... Until they were all convinced. (Rashi on 16:19) 

So Moses proposes an additional test. If Moses is truly God’s servant, and Korah and his 
followers are in the wrong, then God will cause them to die a supernatural death: the earth will 
open and swallow them. God vindicates Moses: the ground opens and swallows Korah’s whole 
crowd alive, and Divine fire consumes the 250 men with their incense (16:28-35). 

Isn’t this just what Moses needed? (And who wouldn’t love divine intervention to prove one’s 
point?) Unfortunately, God’s smiting the rebel faction doesn’t matter. The people have bought 
into Korah’s narrative that Moses and Aaron are the bad guys, and even divine oracles fail to 
sway them: “The entire assembly complained the next day against Moses and Aaron saying, 
‘You have killed the people of Adonai’” (17:6). 

Why doesn’t the destruction of Korah and his assembly work, and what can we learn from 
Moses’s attempts and failures? One clear lesson is that solutions aimed only at leadership are 
inadequate. Moses succeeds rather quickly in removing Korah and his band. But when a 
demagogue holds sway, the problem is always systemic, and systemic problems demand 
systemic responses. As Isaac Arama tellingly comments regarding Moses’s and Aaron’s 
objection to God in16:22 (“The one man shall sin, but You will be angry with the entire 
assembly!”): when one limb is diseased, we say the person is sick (Akedat Yitzhak). 

Perhaps for this reason, rather than demonizing Korah and making him “other,” the Rabbis say 
that Korah was a scholar, learned in Torah—a sage like themselves (Bemidbar Rabbah 18:3). In 
doing so, they did not merely turn Korah into a warning of the dark side of the rabbinic 
enterprise of acquiring Torah. They also became role models for all of us. It’s natural to want to 
distance ourselves from behavior we find abhorrent. But the Baal Shem Tov famously taught 
that if you witness evil, it‘s because that potential for evil is within you. By claiming Korah as 
emerging out of their own community, the Rabbis conveyed the same lesson on the collective 
level: when a toxic figure captures a community’s or society’s trust, the entire community 
needs to engage in self-examination. 

The second lesson is that once irrational anger and fear have been tapped, and faith in genuine 
leadership undermined, the process back is a long one, demanding patience, fortitude, and 
calm, disciplined leadership. Moses himself learns this lesson. Initially, he (and God) fight fire 
with fire. But then Moses slowly weans the people—and the reader—off the high drama and 
reactivity instigated by Korah. 

God instructs Moses, “Separate yourselves from the midst of this assembly and I shall destroy 
them in an instant.” Encouraging Aaron to act quickly, Moses says, “the wrath has gone 
out milifnei Adonai *literally: from the presence of the Lord+; the plague has begun!” (17:10-
11).The plain meaning is that God is angry, and punishes the people with a plague. But it is 
possible to read this exchange not as command and response, but as instruction and learning. 
God explains to Moses that if the authentic leadership separates from the people, they will 
quickly self-destruct. Moses then conveys the message to Aaron: anger has drawn the people 
away from God’s presence, and this itself has become a plague that will destroy them. So 
rather than separate themselves, Moses directs Aaron to stand right in the middle of the 
people (17:11-13). Rashi evocatively notes that Aaron “seized the Angel *of Death+ and made 
him stand still against his will.” Though neither reason nor miracles have succeeded in calming 
the people’s anger and fear, a non-anxious presence—connected but not enmeshed—is a first 
step. 

Then Moses chooses a new symbol. Rather than the passion and destructiveness of fiery 
incense, a wooden staff blossoms, sending forth shoots and almonds (17:23)—a message of 
gentleness, generativity, and hope. 

We would like the story to end there. Yet even this fails to fully resolve the people’s 
complaints. Though they no longer wrongly accuse Moses and Aaron, they remain paralyzed in 
a reflexive fear and despair that has become self-fulfilling: “Behold! we perish, we are lost, all 
of us are lost” (Num. 17:27). 

That’s when the real work begins. The parashah concludes with an entire chapter detailing the 
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Yahrzeits  יארצייט 

duties of the Levites. Chapter 18 offers a remedial lesson in what structured, 

centered, authentic leadership looks like. We reclaim the notion of leadership as 

service, not a quest for power, glory, or wealth, and we read of the burdens and 

not only the rewards of leadership. We’re reminded of the importance of 

protecting against impingement on that which is holy, and on core values. 

Stylistically, chapter 18 is dull, especially after the drama of the Korah narrative. 

And that’s part of the point. Demagogues create compelling drama. Leadership is 

found in the day-to-day shouldering of burdens—rarely thrilling, often boring. 

In the end, the parashah challenges us to teach ourselves how to resist 

demagogues: to understand the problem as our own, not as external to us; to 

embody calm and hope; and to break our addiction to high drama, attending to and 

valuing the disciplined work of genuine service. 


