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Shabbat

Parashat Tazria-Metzora

Shalom

This Week at Beth El Synagogue

Saturday, April 29:

Shabbat Mishnah Study 8:45am
B’nai Mitzvah Peer Tutoring 9:00 am
Orthodox Kehillah Services 9:00 am
High School Sr/New Driver Services Main Sanctuary 9:30 am
Teen Lunch & Learn 12:30 pm
Havdallah 8:43 pm
Sunday, April 30:

Beth El DIGs SEEDS 9:30am
Last Day of Talmud Torah (Pre-K-7th Grade) 9:30am
Weekly Sunday Minyan 9:30 am
End of Talmud Torah Ceremony/Siyyum 11:00 am
USY & Kadima Kings Dominion Day 12:00 pm
Pre-K-2nd Grade Mad Science Party 12:30 pm
Yom HaShoah Memorial Service (at the Chapel Hill  3:00 pm
Kehillah)

Yom Ha’zikaron (at the JCC) 7:00 pm
Monday, May 1:

Yom Ha’zikaron

Tuesday, May 2:

Yom HaAtzmaut

Wednesday, May 3:

Weekly Wednesday Minyan 8:00 am
Talmud Torah (2nd-6th Grade)-T’fillah Boot Camp  4:40 pm
Thursday, May 4:

Synagogue Life Committee Meeting 6:00 pm
Friday, May 5:

Kabbalat Shabbat Services (Kol Resnick’s Bar 6:00 pm
Mitzvah)

Candle Lighting 7:48 pm

Upcoming Events:

£ Sat. 5/6 Shabbat Mishnah Study
Sat. 5/6 Shabbat Morning Orthodox Kehillah Services

Sat. 5/6 B’nei Mitzvah Peer Tutoring
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Sat. 5/6 Shabbat Morning Services (Bar Mitzvah of Kol
Resnick)

Sat. 5/6 Children’s Services

Sun. 5/7 Rabbi Joseph Polak Talk and Luncheon

Sun. 5/7 Yom HaAtzmaut at the JCC

Mon. 5/8 Sisterhood Board Meeting

Wed. 5/10 Weekly Wednesday Minyan

Wed. 5/10 Talmud Torah (2nd-6th Grade)- T’fillah Boot Camp
Thu. 5/11 Last Tish at Rabbi Greyber’s

Sat. 5/13 Shabbat Mishnah Study
Sat. 5/13 Shabbat Morning Orthodox Kehillah Services
Sat. 5/13 B’nei Mitzvah Peer Tutoring
Sat. 5/13 Shabbat Morning Services
Sat. 5/13 Parasha Study with Daniel Weinreb
Sat. 5/13 Simchat Tot! Shabbat Picnic

Sun. 5/14 Knitting Chevra
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Thu. 5/19 Lunch and Learn with Rabbi Greyber

Gabbai Schedule

Contact the scheduled gabbai if you’d like to

request an aliyah, other honor, or to volunteer to

lead a service in the Main Sanctuary Gabbaim will ;
try to accommodate requests made on Shabbat ©
morning (by 10:15am, before the Torah service) but we ask for

This weekend’s Kiddush lunch is hosted by:

Tobin Freid & Scott Schwartz, Sharon & Eric Lipp, Marni &
Howard Wizwer, Caitlin & Dan Hirschman, Andrea & Kevin
Ginsberg, Debbie Goldstein & Steve Prince, and Susan & David
Kirsch

your understanding if all honors have been previously claimed
during the week.

5/6 Aharey Mot-Kedoshim
David Kirsch

dkirsch@md.duke.edu 919-286-4516

5/13 Emor
Isaac Price

isaac.@isaacprice.org 919-866-5453

Beth El is a welcoming community of members with diverse
backgrounds, ideas, levels of knowledge, and observance. We
are an egalitarian Conservative congregation, and a member of
the Southeast Seaboard district of United Synagogue of
Conservative Judaism (USCJ), and the Orthodox Union.

5/20 Behar-Behukkotai
Shula Bernard

shulabernard@gmail.com 919-967-9393

5/27 Bamidbar
Jon Wahl

jmwahl@email.unc.edu 919-942-3827




Parashat Tazria Metzora

Adapted from http://www.jtsa.edu/jts-torah-online

Most benei mitzvah would do anything to avoid having to talk about Parashat Tazria-Metzora,
a section of the Torah that focuses communal attention on intimate changes in human bodies.
In Leviticus 13, God orders Israelites to notice and monitor intimate changes in one another’s
bodies—menstruation, discharges, eruptions, inflammations, hair growth, “swelling, rash,
discoloration,” and so on. For example, Leviticus 13:2 commands:

When a person has on the skin of his body a swelling, a rash, or a

discoloration, and it develops into a scaly affection on the skin of his body, it

shall be reported to Aaron the priest or to one of his sons, the priests.
The idea that others would examine and report on intimate details of our bodies—that such
things would be of communal concern, and subject us to institutional regulation—may seem
archaic. But as transgender people know, when it comes to gender, this kind of surveillance is
alive and well.
Every trans person has experienced gender surveillance—the ongoing scrutiny of bodies,
clothing, voices, and gestures to determine if we are male or female. Gender surveillance
happens in stores, on the street, in the work place; it is conducted by strangers and friends,
bosses and employees, police and people who are homeless, doctors and accountants.
Wherever we go, whomever we encounter, others, consciously or unconsciously, are looking at
us to determine whether we are male or female—which is why the therapist who helped me
through gender transition instructed me to always carry a letter, addressed “To whom it may
concern,” in which she assured whoever read it that | was not presenting myself as a woman in
order to defraud or otherwise harm others.
I am not only an object of gender surveillance; | participate in the communal monitoring of
gender. When | see someone, | immediately try to determine if they are male or female,
because so many of my habits of understanding and relating to others are premised on
determining who they are in terms of binary gender. | have lived my entire life engaging in
gender surveillance, subjecting everyone—myself included—to that binary-enforcing gaze.
The recent spate of “bathroom bill” legislation in North Carolina, Texas, and elsewhere—laws
designed to force trans people to use the restrooms that correspond to the sex on our birth
certificates—has drawn national attention to gender surveillance. “Bathroom bills” require
people whose bodies visibly vary from the norm to undergo intensive, intrusive examination
and, if our differences are officially found to be defiling, to be expelled from communal spaces
and publicly stigmatized.
Leviticus 13 commands similar responses to bodies whose differences are officially deemed
“leprous”:

As for the person with a leprous affection, his clothes shall be rent, his head

shall be left bare, and he shall cover over his upper lip; and he shall call out,

“Impure! Impure!” He shall be impure as long as the disease is on him. Being

impure, he shall dwell apart; his dwelling shall be outside the camp (vv. 45-

46).
In Numbers 5, the Torah expands the range of bodies that are to be expelled because they are
considered defiling:

The Lord spoke to Moses, saying: Instruct the Israelites to remove from

camp anyone with an eruption or a discharge... Remove male and female

alike; put them outside the camp so they do not defile the camp of those in

whose midst | dwell. The Israelites did so, putting them outside the camp

(vv. 1-4).
The image of organized searches for those whose bodies may “defile” their society may seem
like an outgrown relic of Iron Age notions of ritual purity. But as Jews found out during the
Holocaust, and, as Latino communities in the U.S. targeted for immigration “sweeps” can attest
to today, human beings have never left such practices behind.
To my knowledge, trans people have never been subjected to this sort of formal “remova
process. Until recently, most of us have lived in hiding or “below the radar”: too few and too
scattered to inspire formal searches and “removals.” But many trans people know what it's like
to be seen as defiling our families, homes, workplaces, and communities, and forcibly removed
as a consequence—expelled, sometimes violently, because the “eruptions” of our transgender
identities are seen as a threat to communal health, harmony, religious life, or social order.
The removals of defiling bodies commanded by the Torah are in many ways less harsh than the
removals many transgender people endure. The Torah’s commandments target temporary
physical conditions that may affect anyone, rather than singling out a specific minority for
discrimination. Unlike today’s gender-based removals, the Torah’s laws don't stigmatize those
who are removed from the camp, or suggest that they are guilty of moral failing, sin, or crime.
(While leprosy was later interpreted and stigmatized as divine punishment, “eruptions and
discharges” are common events.) And while the Torah allows those who have been removed to
rejoin the community after completing rituals of purification, such as those detailed in Leviticus
15:13-31, many transgender people are exiled for years, decades—sometimes for the rest of
our lives.
The Torah is often cited as the basis for religious communities to exclude, exile, and stigmatize
transgender people—and even to deny us urgent medical care—but the Torah never
commands, approves, or encourages such things. Even when Moses declares that those who
cross-dress are “abhorrent” to God, he does not claim that God demands that they be
“removed from camp.” Though there have always been people who do not fit into the
categories of male and female, the Torah says nothing about us. It does not
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portray us as a threat or an abomination; it doesn't declare us unclean or unfit
to participate in communal worship or activities; it doesn't demonize us, curse
us, punish us, relegate us to the margins or the shadows, order gender surveil-
lance to guard against our entry into the community or the Tabernacle, or
organize searches to locate and expel us.

The Torah’s silence opened the door for the rabbis of the Talmud to adapt halak-
hah to enable intersex Jews to participate in Jewish communal life, and, more re-
cently and locally, for Yeshiva University to tolerate my presence as an openly
transgender professor. But because the Torah does not acknowledge that there are
human beings who are not simply male or female, it shrouds us in silence and in-
comprehensibility

The Torah'’s detailing of defiling physical differences ensured that these differences
could be recognized, spoken of, and understood by communities as part of being
human. In order to fully include transgender people, Jewish communities have to
follow the Torah’s example—to speak frankly about transgender identities, to rec-
ognize and pragmatically address our differences, and to face up to, and change,
the communal policies, practices, and habits that, intentionally or not, lead so
many of us to be removed, or to remove ourselves, from the camp.
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Adelah bat Avrom v’Chenya Miriam bat Batya (Joyce Alvin Jacobson
(Adele Abramowitz) Gudeman) Anne Boyd
Bedonna Riva bat Ya'akov Miriam Shifra bat Issur Alan Marty
v'Sarah (Donna Goldstein) (Margaret Sachs) Christine Walters
Chaim Michael ben Flora Moshe Yosef ben Vishka Elka  gyrq Rapport
(Howard Margolis) (Michael Perkins) Helen Rosenberg
Chana bat Malka Ovadya ben Esther Malkah Jack Reich
Chana Leah bat Sarah (Anna  (Ovadya Fleishman) Jeff Shields
Crollman) Sarah bat Hinda Joyce Romm
David ben Sarah (Sylvia Dante)

Ken Walkters

(David Leitner) Sarah Gittel bat Rut (Sue

Perlo)

Lauren Schiro
David Yosef ben Avraham

v’Chana (Donald Goldstein)

i Netta Boswell
Shalom ben Sprintze (Stanley

. Orrie Wilner
Esther bat Yankale Sura Ramati)
. . Richard Roth
Esther Malka bat Chaya Shira Batya bat Meirav i
Fruma Shmuel ben Shoshana Sidney Barker

(Elinor Fleishman)
Gittel bat Rachel (Gina Doocy)

Shrage ben Devorah Leah
(Phillip Samuel Ramati)
Shraga Feivel ben Leib (Philip
Skoletsky)

Sura Malka bat Rivka (Molly
Grossinger)

Herschel David ben Aharon
haKohen u'Bela Miriam
Israel ben Zalman u’Malkah

Leah bat Miriam (Eileen

Abramson) Tuvia ben Shmuel v’Tziporah
Malka bat Leah (Meg (Tovia Lebovich)

Anderson) Tziporah bat Esther

Malka Chana bat Basha Ya’akov Roni ben Margalit
Rachel Yehoshua Heschel ben Tova

M'’cor Eyshel bat Esther Tzvia  Gitel (Joshua Shatz)
Yehoshua Yitzchak ben
Ya'akov v'Sarah (Howard

Goldstein)

Mishulamit bat Maryam Please contact the synagogue

(Marcia Hogan) office with any additions or

changes to this list.
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Ida Behar

Joseph Libman

Albert Markoff

Wilma Craig Rosenstein
Annie Saltz

Leon Arthur Zeiger
John J. Johnson llI

Boris Mikhalevsky
Arthur Brody

Estelle Henner
Sigmund Segal
Johannes van der Horst
Frank Schwartz

Thelma Margolis

Edith Klapper
Abraham Leiss
Maude Mordant

Beth El Synagogue

1004 Watts Street

Durham, NC 27701

919.682.1238
info@betheldurham.org
www.betheldurham.org
Rabbi: Daniel Greyber
Rabbi Emeritus: Steven Sager
Synagogue President: Noah Pickus




